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Dinah: Midrash and Aggadah

by Tamar Kadari

Dinah was the only daughter of Jacob and Leah, and the Rabbis present her as possessing many positive
qualities, as was fitting for the daughter of the progenitors of the Israelite nation.

Her Birth

The Rabbis state that Leah was actually pregnant with a son; when Rachel saw that her sister was pregnant,
she prayed, resulting in a change of the embryo’s gender (JT Berakhot 9:3, 14a). Another tradition relates
that Leah, and not Rachel, was responsible for this change: Leah knew that Jacob would be the father of
twelve tribes. When she realized that she was with child and that Jacob already had ten sons (she had borne
him six sons, Bilhah and Zilpah had each given birth to two sons), she said: Shall my sister Rachel not even
be as one of the handmaidens? Leah therefore prayed to God on behalf of her sister, entreating Him: “Turn
what is in my womb into a female, and do not prevent my sister from bearing a son.” God accepted her
prayer and the fetus in her womb was transformed into a girl. Gen. 30:21 therefore states: “Afterwards she
bore him a daughter,”—that is, after Leah’s prayer. Since Leah had rendered judgment [danah din] on
herself, the newborn was named Dinah (BT Berakhot 60a; Tanhuma [ed. Buber], Vayeze 19).

According to another midrashic etymology, each of Jacob’s children was born together with his future
spouse, except for Dinah, who was born alone. It therefore was said of her: This girl is with justice [din] and
judgment (Pirkei de-Rabbi Eliezer [ed. Higger], chap. 35).

In an attempt to resolve the discrepancy between the list of those who went down to Egypt with Jacob and
the total number of seventy given in the Torah, the Rabbis assert that a twin was born together with Dinah,
and she was one of the seventy souls who came with Jacob (BT Bava Batra 123a).

The Episode of Dinah and Shechem Son of Hamor

The Rabbis note that Shechem was a city predestined for evil happenings: Dinah was abused there, it was the
place of Joseph'’s sale, and the kingdom of the Davidic line was divided in this city (BT Sanhedrin 102a). The
story of Dinah is one of the most difficult Biblical narratives, and the Rabbis offered different explanations
for how Jacob’s daughter became involved in this episode.

1. As Punishment for Jacob

In an attempt to come to terms with the rape of Dinah, the Rabbis suggest that this was a punishment for her
father. What was his sin? According to one tradition, he was punished for what he had said upon building the
altar in Shalem upon his return from Paddan-aram. Gen. 33:20 tells that “he set up an altar there, and called
it El, God of Israel.” The midrash reads this as “he called himself el [god].” Jacob said: You are God in the
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heavens, and I am God on earth; since he usurped authority for himself, he was punished by the rape of his
daughter (Gen. Rabbah 79:8).

Another tradition has Jacob punished for what he said to Laban when they divided the flock between
themselves (Gen. 30:33): “In the future when you go over my wages, let my honesty toward you testify for
me.” He boasted that his honesty would later come to light, which was not at all certain. Instead, Jacob
should have acted as Prov. 27:1 counsels: “Do not boast of tomorrow, for you do not know what the day will
bring.” He accordingly was punished “tomorrow” (that is, in the future). Instead of “let my honesty toward
you testify [ve-antah] for me,” his daughter was abused [va-yeaneha]; and his honesty was not
acknowledged (Gen. Rabbah 73:9).

A third tradition suggests that Jacob’s tardiness in honoring his vow was the cause of his punishment. When
he was in Bethel, during his flight from Laban, he vowed that if God favored him, he would return to Bethel
and there erect an altar to the Lord (Gen. 28: 20—22). Jacob, however, procrastinated in fulfilling his pledge:
first he lived in Laban’s house for twenty years, and even after returning to Canaan, he first dwelled in
Shechem. He therefore was punished by experiencing all three of the cardinal sins of idolatry, forbidden
sexual relations and bloodshed: forbidden sexual relations—by Shechem’s rape of Dinah; bloodshed—the
ensuing slaughter of the inhabitants of Shechem by Simeon and Levi; and idolatry—following this massacre,
Jacob commands all the members of his household to rid themselves of foreign gods (Lev. Rabbah 37:1).

Yet another tradition claims that Jacob was penalized for preventing Dinah from marrying his brother Esau.
Before his encounter with the latter, Jacob sent his family across the Jabbok River, as we are told in Gen.
32:22: “That same night he arose, and took his two wives, his two maidservants, and his eleven children.”
The midrash asks: Where was Dinah? and answers that he had locked her in a chest, saying: “So that Esau
should not see her and take her from me.” God told him: Y ou withheld Dinah from your brother, and, due to
her good attributes, she could have reformed him. Since you did not want to give her to Esau, who was
circumcised, you are punished through her being taken by one who was uncircumcised (Shechem son of
Hamor); you did not give her in legitimate matrimony, therefore you are punished by her being taken by
Shechem illegitimately (Gen. Rabbah 76:9; Tanhuma [ed. Buber], Vayishlah 19).

2. As Punishment for Leah

The Rabbis alternately explain the rape of Dinah as retribution for Leah’s improper behavior regarding the
mandrakes. In the Biblical account, Reuben found mandrakes (an aphrodisiac) in the field, and brought
them to his mother Leah. Rachel, who was barren, asked Leah to sell them to her, in return for forgoing her
right to be with Jacob that night. Gen. 30:16 tells that upon Jacob’s return from the field, Leah came out to
greet him and called him to come to her tent. According to the Rabbis, Leah was bedecked as a harlot when
she went to meet her husband. For acting in such an immodest manner, she was punished by her daughter
behaving in the same fashion when she went out to visit the daughters of the land (Gen. Rabbah 80:1).

Another midrashic explanation of Leah’s sin with the mandrakes is that she was ungrateful to Rachel. God
asked her: Is this the reward for a good deed? Is this the reward of your sister Rachel, who gave you her
signs with her husband [that Jacob and Rachel had agreed upon, so that Laban would not be able to deceive
Jacob], to spare you embarrassment on your wedding night? As punishment for this behavior, God caused
Leah even greater embarrassment with the episode of Dinah (Gen. Rabbati, Vayishlah, p. 168).

3. Shechem's Guilt

The Rabbis compare Shechem to a snake that bites a person within his own home. They relate that Dinah
would stay within her tent and not go about, as was fitting for a daughter of Jacob. But Shechem enticed her
to come out, by bringing young women drummers who played outside her tent. When Dinah emerged from
her tent to see the “daughters of the land” playing, he kidnapped her.
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4. Dinah’s Responsibility

In contrast to these approaches, another conception stresses Dinah’s responsibility for her conduct and the
consequences of her actions. The proponents of this view argue that her father and brothers would sit in the
academy and study, while she preferred to go out and see the daughters of the land (Avot de-Rabbi Nathan,
version B, chap. 3). Dinah desired to be seen, and not just to see others. She wanted the land’s young men to
see her beauty, and Shechem did indeed see her and desire her. The Rabbis compare this to a person who
goes in the marketplace holding a piece of meat in his hand, with a dog following him. Eventually the dog will
succeed in grabbing the meat from his hand. According to this analogy, Shechem’s general behavior was
completely unbridled, totally lacking any self-control; Dinah should have been careful, and not shown him
her beauty (Tanhuma [ed. Buber], Vayishlah 19). Some Rabbis claim that Dinah is representative of the
weakness from which all women suffer. God took the care to create woman from a rib, which is a concealed,
modest place; notwithstanding this, women like to go out to public places (Gen. Rabbah 18:2). The instance
of Dinah casts light on the danger at hand when any woman goes out to the marketplace (Gen. Rabbah 8:12).
These dicta reveal the anxiety of the Rabbis at the thought of their wives and daughters leaving the
protected home for the marketplace and the streets of the city.

Dinah’s End

When Simeon and Levi came to the city and killed Shechem and Hamor, they extricated Dinah from
Shechem’s home. Since they risked their lives for her, the Torah (Gen. 34:25) calls them, specifically,
“Simeon and Levi, brothers of Dinah” (Mekhilta de-Rabbi Ishmael, Masekhta de-Shirah, Beshalah 10). The
Rabbis relate that the brothers were forced to drag Dinah out, because she was too ashamed to leave
Shechem’s house. Finally, Simeon vowed to her that he would marry her. They wed, and a son was born
from this union, “Saul the son of a Canaanite woman” (Gen. 46:10); Dinah was the “Canaanite woman,”
because her behavior was like that of the Canaanites. According to another explanation of this appellation,
when she died, Simeon buried her in Canaan (Gen. Rabbah 80:11).

A different midrash relates that Dinah was married to Job, basing this on Job’s telling his wife: “You talk as
any shameless woman [ha-nevalot] might talk!” (Job 2:10), and on the episode of Dinah in Gen. 34:7:
“because he had committed an outrage [nevalah] in Israel” (Gen. Rabbah 19:12). Dinah converted Job, and
therefore Jacob had erred when he opposed her being married to his brother Esau, a union which would
have led to the latter’s reformation (see above) (Tanhuma [ed. Buber], Vayishlah 19). For more on Job’s
wife, see the entry: “Wife of Job.”

According to another midrashic account, Dinah was impregnated by Shechem and gave birth to Asenath.
Jacob’s sons wanted to kill the baby, so it would not be said that there was harlotry in Jacob’s tents. Jacob
brought a gold plate and wrote on it the name of the Holy One, blessed be He; according to another tradition,
herecorded on it the episode with Shechem. Jacob hung the plate around Asenath’s neck and sent her away.
God dispatched the angel Michael to bring her to the house of Potiphar in Egypt; according to another
exegetical tradition, Dinah cast Asenath on the wall of Egypt (i.e., the wall surrounding the palace). That day
Potiphar went out for a walk with his servants next to the wall and heard the infant’s crying. When they
brought the baby to him, he saw the plate and the record of the episode. Potiphar told his servants, “This girl
is the daughter of great ones.” He brought her to his home and gave her a wet nurse. Potiphar’s wife was
barren, and she raised Asenath as her own daughter. Consequently, she was called “Asenath daughter of
Poti-phera,” for she was raised in the home of Potiphar and his wife, as if she were their own daughter (Pirkei
de-Rabbi Eliezer [ed. Higger], chap. 37; Midrash Aggadal [ed. Buber], Gen. 41:45).

These different midrashic accounts of Dinah’s marriage teach that Dinah overcame the episode of her rape
by Shechem, rehabilitated herself and was married. According to some of these traditions, either she herself
or her daughter married some family member from Jacob’s clan. Her descendants included renowned indwdalf-
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Discussion Guestions

1. Read Genesis 34 and discuss how The Red Tent changes your perspective on
Dinah's story and also on the story of Joseph that follows. Does The Red Tent
raise questions about other women in the Bible? Does it make you want to re-read
the Bible and imagine other untold stories that lay hidden between the lines?

2. Discuss the marital dynamics of Jacob's family. He has four wives; compare his
relationship with each woman?

3. What do you make of the relationships among the four wives?

4. Dinah is rich in "mothers." Discuss the differences or similarities in her
relationship with each woman.

5. Childbearing and childbirth are central to The Red Tent. How do the fertility
childbearing and birthing practices differ from contemporary life? How are they
similar? How do they compare with your own experiences as a mother or father?

6. Discuss Jacob's role as a father. Does he treat Dinah differently from his sons?
Does he feel differently about her? If so, how?

7. Discuss Dinah's twelve brothers. Discuss their relationships with each other,
with Dinah, and with Jacob and his four wives. Are they a close family?

8. Female relationships figure largely in The Red Tent. Discuss the importance of
Inna, Tabea, Werenro, and Meryt.

9. In the novel, Rebecca is presented as an Oracle. Goddesses are venerated along
with gods. What do you think of this culture, in which the Feminine has not yet
been totally divorced from the Divine? How does El, the God of Abraham, Isaac,
and Jacob, fit into this?

10. Dinah's point of view is often one of an outsider, an observer. What effect
does this have on the narrative? What effect does this have on the reader?

11. The book travels from Haran (contemporary Iraq/Syria), through Canaan and
into Shechem (Israel), and into Egypt. What strikes you about the cultural
differences Dinah encounters vis-a-vis food, clothing, work, and male-female
relationships.

12. In The Red Tent, we see Dinah grow from childhood to old age. Discuss how
she changes and matures. What lessons does she learn from life? If you had to
pick a single word to describe the sum of her life, what word would you choose?
How would Dinah describe her own life experience?

http://imww.litlovers.com/reading-guides/13-fiction/848-red-tent-diamant?start=3 12
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» 4 condition that can be temporary (as in
.18:20). Something. defiled can often
per itual purification.

“impure,
11:44; 1535
‘be rendered. puse:with pro
In-the case of Dinah, it appears that marriage ‘to
Shechem could potentially change her status from ,

“defiled” to.‘f‘pure.” T S P
+ Israel + The sons are

7. .an outrage agains
angry because-of the “outrage against Israel.” The

only “Israel” in this story isJacob himself; but he is
ot the one outraged. Rather, it is his sons, the
Bnei Yisrael, who-are sffected: and who tale action

.in response.. .t
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GeNEs1s 34:8-17

lying with Jacob’s daughter—such thlngs were'not

done.

*Hamor now spoke with them, saylng, My son !

Shechem has set his heart on your daughter; pray

give her to him to be [his] wife. "Make marriages . %
with us—give us your daughters and you yourselves-. -
take our daughters. °Live among us and the-land. -
. will be before you; settle and trade here'and acquire.-
property here.”-"'And Shechem said to [Dinah’s] -
father and brothers, “Let me but find favor in your:

sight, and I will give you whatever you ask. “Exact

from me bridal money and gifts to excess, yet I will -
pay whatever you demand of me; only give me the '

gitl to be [my] wife!”

*The sons of Jacob ansvvered Shechem and his -

father Hamor deceptively, speaking thus because he
had defiled their sister Dinah. *They said to them,

“We cannot do this thing, giving our sister to a

man who has a foreskin, for this is a shame to us -

*Only on this condition will we consent to you: if
you become like- us by having every one of your”
males circumcised."*Ther we would give you our

daughters and would take your daughters and settle . -

among you and become one people. 7But if yotr do
not listen to us [and consent] to be c1rcumc1scd we

shall take our daughter and leave.”

L N A N T T T T - T « 0 s % =

lying with Jacob’s daughter—such things were
not done. The reason Jacob’s sons give for their
rage is cleatly expressed. The “thing not to be
done” is to have sex with Jacob’s daughter.

8-17.  Hamor now spoke with them.. The ne-
gotiation occurs only-among men. They alone dis-
cuss the derails involved in changing Dinah’s status

ried wife and futute mother in her husband’s house.,
The negotiations as stated do not convey Dinah’s
consent or desire. It is Shechem’s wish that was ex-
pressed (v. 4), and it is his father’s negotlatxon that
now takes place on his behalf,

12. “girl.” Shechem here refers to Dmah asa
naara rather than as yaldab (child, girl); see at v. 4.

193 -

3. éleceptiz)el_y.
word is applied to “Jacob’s sons,”*a réminder
earlier it referred to Jacob himself (see at 27:35):
subterfuge as a recourse for both women and
who face abuses of authority, see at 27: 1—23 9.
troduction).

14-24. Entering into a binding marriagé
from unmarried v1rg1n in her father’s house to mar- vqﬁires both:negotiation and sex (not necessari
that order); so Dinah and Shechem aréalr
halfway there. For their part of the negotiatio
brothers tell Shechem that they cannot gﬂ’/(’;
to him in marriage until he is circuméised\:
surprising move, Shechem is'able to convin
‘males-of the town to become circumcised in'}’
to benefit from contact with Jacob’s famil

ated by Jacob’s daughter Dins
' e young ‘woman, spt
;ﬁ;gth Wo};nang “So Shecher
| Hamor, “Obtain this girl for
5A¢ the time that Jacob he

Dinah had been defiled, his s

ith his livestock, so he. kept.
back. Shechem’s father Ham:
1o speak -with him, 7and me
hadl returned from the field. ©

were gneved and’ beca

ape” (22;23—5.4). The expressi
1" iis apparently the one use
ronomy (22:25) as well in the

Samuel 13:14)—and it is'r
resent verse. Consequently, th
ot be translated as rape,<anc
inah certainly should niot to
ctof rape in the modern sense
e term demonstrates in this'|
‘downward. movement in-a s
o “debase” or “humiliate” (Gt
an affront to the woman’s fami

e T T T N S 0/,'
. . . L o i 2

"Heb. &mirmab; hete’

act, Bear in mind that accor
Eastern mores, Dinah would

“irl,” Heb. yaldah;
ild;> which suggests that
Imilar terms such as bat (da
young woman) appear 1ep
¢ at v. 1). Taken together,
t-that Dinah’s youth was
at follow. -

Sgirl... wife.” ch yﬂlc
tion from childhood to ad




Ox aSpyr -

here;. plainly, the land is open wide on every
¢ before them. We will take to wife their daugh-

5% D’75N _‘m{“ s and give our daughters to them. ZBut:only

TIW}Q D}TU"_Z\_L_?'! ‘7 ‘ymong-us ‘atid become one people: every male
ong us must be cifcumcised as they are circum-
1 mv:-‘vx :wﬂ 1
petn S v—r‘m nxo wu

?br_\\';r w‘gqm 3

ir anlmals—wﬂl be ours; let us consent to them,

e city gate listened t to Hamor and his son She-

TOn the thxrd -day, when they were in [the
i, Dinah’s brothers, each took his sword;-they
nt undisturbed into the c1ty and killed every

cchem by the sword; then, ‘taking Dinah from
eghems house, they left. *’Jacob’s [other] sons
nt over the slain and plundered the city, whose

abltants had defiled their sister,
ep, thelr cattle, and. their donkeys, and all that

"B'nei Yisrael "
ENEWAL, DEATH,
i (35:1-36:43)

"e;oea',‘;»ﬁ’-’j*

the 'gaite of their city- and spoke to their fellow- -
zéns, saying, 2'“These people are peaceably dis- .
sed toward us; they will settle in the land and .-

condmon have these people agreed t0 set- .

ed. *Their livestock and their possessions—-all .
t‘they may s settle among us. » 24| who went out

; and every male, every able—bodled man, was --
atest] pain, the two sons of Jacob Simeon and .

e. And they also killed Hamor ‘and his .son - .

(GENESIS 34:18—28
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vith the covenant renewal
o it takes the reader throy
ife and character. Jacob D
sle than before, and his:s0
rnelight. ) iE

ing. through with: the terms they had nego-
d,-Simeon and Levi—now: also identified as
inah’s brothérs” (v. 25)—exact revenge. = .
26, taking Dinah from: Shechem’s house. Af-
her initial encounter with Shechem, -Dinah does
return to her father’s house. But in Shechem’s

THE RENAMING OF
»RAEL (35: 1—15)
)ld buries all the foreign g
their ears——presu;nabl

house, her status is equally problematic as she is not
officially his wife. An alien in a foreign household, -
lacking a negotiated marriage and children, Dinah

is literally- on the social fringe. Her removal from

Shechem’s house at this point in the story does
nothing to-improve the -situation. With a voided
marriage. but the sexual status of wife, there is no -
acceptable place for-her in society. :

28-29. The brothers kill all the men but spare
women and children, taking them captive instead.

, o

194




sgled into Israel and sold ino
young women—typically i
e raped abused, incarcerated k

dbes, not actually change the name given by Rachel—
for all Jacob’s children bear names given to them by

ing” 15-25 clients. over 14~Ig -
1 ever-growing debt o' their
1 all walks of life pay approxi.
o) brorhels per month :md the
sctivity are estimated at $750

slavery and human trafficking AFTER TWENTY YEARS, ]acob is commg

. home. Anticipating that the reunion

with the brother he cheated all those
years ago will be disastrous, he sends

1, taking place in nearly every
- is -estimated that- 600,000-
ly women and chlldren~are ‘

s worldwide every ye messengers laden with presents ahead to his brother

—and to get involved xh thrs But just to be on the safe side, he divides his camp in
e Task Force on Human Traf.
). srte) . : e
ance as well in the, challenges
happening, right. now in, the
ah were raped and becarrie ,
n South Dakota in 2007, she
:t an aboruon )
)mah 1n the afterrnath of her
7. We never hear from her, just
from the women and gitls in
victitns of vidlence and whose
1t the legacy of ]acob as Tsrael,
demands that we.c k
lves and our world— ,
facts The femlmsr educator ‘
omen to hear each,}oth‘er, ‘into
challenges us to go even fur-
rices for all of our sisters.
__'L:diir}{”Gfeller

Lr_’der to minimize the losses.sho_uld he come under
ttack. The story continues:-“That same night, he got
p, took his two wives, his two maidservants, and his
leven chlldren, and crossed at a ford of the ]abbok
river]. ... Jacob was left alone, and a man wrestled
with him” (32_.23«25). The noct_urnal wrestler wounds
and blesses him and gives him a new name—our
ame: Yisrael, one, who wrestles with God. .

. Jacob’s wrestling with God is a powerful rmage and
egacy. We never know with whom Jacob is wrestling:
s it himself; his conscience, his brother, God, or all of
these parts of himself and of his life? Jacob names the
lace Peniel, meaning “Face of God,” for, as he states,
(32:31). Somehow,
lone, separated from his ‘two. wives” and his, “eleven
hildren,” Jacob. discovers the face of God in his
dversary—and Jacob is blessed.

1. have seen. God; face-to-face”

leven children cross the river? But Jacob already at
is point has twelve children. What about Dinah, his
aughter? What happened to, her? Rashi, quoting a
idrash, explains: “He placed ber.in a_ chest and
cked; her in.” While mahy commentaries under-
and that by locking Dinah in a box Jacob intends
protect. her from marrying his brother Esau, we
ow the truth of the story. Hiding Dinah—Ilocking

positive. interpretation. ..
—Guil Labovitz

Contemjaomry Cl{ ffectwn

her up——rs a powerful rrnage about sdenemg a woman.
And that silence echoes loudly through the rest of the-
Torah. . -

. What happens next? Dinah gets raped (Genesrs 34).

In an ultimate act of silencing, the commentaries
understand Dinah’s rape as Jacob’s punishment. for
withholding her from Esau. Dinah’s rape is Jacob’s
punishment? What about Dinah? What has she done?
How does she feel? Our text is silent. We only know
what her brothers and- father think: that she has been

T

“No one asks Dinah what she wants, what
 she needs, or how she can be ebh?forter[

defiled (34:5—7), that she must not be treated as a
whore (34:31). No one in the Torah or the midrashic
accounts asks her what she wants, what she needs, or
how she can be: comforted. L

Her silence is loud enough to reverberate through
the. generations. We hear it in the reports. of other
fathers who perceive their daughter’s. rape as their dis-
honor, their punishment. Fortunately for Dinah, in
Genesis the blame and punishment fall entirely on the
perpetrator and his people, not on her. Other women
are not as. lucky. In 1998, in Pakistan, Arbab Khatoon
was raped by three men in a village in ]acobabad d1s—
trict. She was murdered seven hours later. According
to_local residents, she was. killed by her. relatives for
bringing dishonour to the family by going to the
police, In 1999, Lal Jamilla Mandokhel, a x6-year-old
mentally retarded girl, was reportedly raped several
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times by a junior clerk of the local government depart-

ment of agriculture in a hotel in Parachinar, Pakistan. -

The girl’s uncle filed a complaint about the incident
with police—who took the accused into protective
custody but then handed over the grrl to her tribe.
The elders decided that she had brought shame o her
tribe and that the honor could only be restored by her
death; she was killed in front of a tribal gathermg

Srrmlar stories are reported not only in Pakxstan
but also in Bangladesh Great Brrtarn, Brazrl Ecuador,
Egypt, India, Israel, Italy, Jordan, Pakrstan,_ Morocco,
Sweden, Turkey, Uganda—as well as Afghanistan,
Iraq, and Iran. No wonder women are; silent!«@ "

This outrage is only part of a much larger problem
of violence against women. For example; according to
the United Nations Children’s Fund (UNICE‘F) ‘more
than five'thousand brides die. annually in India because
therr ‘dowries “are considered insufficient. Widney
Brown, advocacy’ diréctor for Human Rights Watch,
says ‘that “in countries where Islam is practrced
they re called honor krlhngs, but dowry deaths and so-
called crlmes of | passion have a srmrlar dynamic in that
the women are killed by male famrly members and the
crimes are perceived as excusable or,understandal_)le,”
The practice, she said, “goes across cultures and across
religions.” In the few cases when public outcry around
the world and international pressure were used, a
wormian’s life was spared. But stories that capture the
headlines do not begin to address the- scope and’ range
of the problem. a

Another form that violence takes is sexual slavery
and human trafficking, which even happens in Tsrael.
According to a recent Knesset report, thousands of

i

“might not be able to get an abortron '

ands for strength in the bibl
oes not actually change the n
s all Jacob’s children bear n

women are illegally smuggled into Israel and sold ;;
sexual slavery. These young women—typically
their early twenties—are raped abused, incarceraeq
and threatened, “servicing” 15-25 clients over 14_13“
hours a day, 7 days a week. The women bec cin
dentured slaves with an ever-growing debt to ‘their
owners. Tsracli men from all walks of life Pay approxi.
mately a million visits to brothels per month and
profits from this 1lhc1t activity are estimated at
million annually Sexual slavery and. human traﬂickr g
remain, a global problem, taking place in nearly. every ;

AFPTER TWENTY
home. Anticipa

with the brothe
years ago will |

,

rnessengers laden with presen
But just to be on the safe side

corner of the world: It is. estimated that 600,000
800,000 people—mostly women and chrldren-are,
trafficked across borders worldwide every year. (For
ways to get mformatron—and to get involved in tlus'
rssue——-please contact the Task Force on Human, Traf
ficking through its Weh s1te)

We hear Dinal’s silence as well in the challenges»
to reproductive rights happening. right now in, the
United States. If Dinah were raped and became
pregnant whrle hvmg in South Dakota in 2007, she ‘

order to minimize the losses

a,ttack. 'The story continues:-
“upl,btook his two wives, his tw
eleven children, and crossed «
river].....Jacob was left alon
with hunf’ (32_.23—-25). The no
and blesses him and gives |
narne: Yisrael, one who wrest
. jacob’s wrestling with God
legacy We never know with v
is it himself, his conscience, hi
these parts of himself and of |
1. place Peniel, meaning “Face o
{ T have seen. God: face-to-fa
alone, separated from his twr
 children,” Jacob discovers t
adversary——and Jacob is bless

What happens to Drnah 1n the aftermath of herk k
ordeal? ‘We do not know We never hear from her, Just.

as we may never hear from the women and grrls in

our generation who ate victitns of violence and whose
voices are not heard But the legacy of ]acoh as Israel
the one who Wrestles, demands that - we. confront thef‘
shadowy parts of ourselves and our world——and not
passively ignore , these facts The feminist educator
Nelle Morton urged women to hear. each. other ‘into
speech.” Dinah’s story challenges us to go even"fllr .
ther and be also the voices for all of our sisters. e -
" L Gl | Eleven children cross the i
RS this point has twelve Chl'ldlcnj
daughter? What happened tc
nmidrash, explains: “He plac

 locked, her in.” While man;
stand thar by locking Dinah
to protect her from marryin

know the truth of the story.




Tenesis 35:16~20
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